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ABSTRACT

This paper examines Arati Moti, a ginan (religious poem) by Pir 

Sadardin, from a fairly unknown literature of the Nizarl Isma'ili 

community of the Indian Sub-continent. Arati Moti highlights the 

eschatological fulfillment of the Hindu doctrine of the Tenth 

Avatara. This doctrine find its culmination not in the awaited 

figure of Kalki but in the form of Naklanki: "stainless", the 

Imam who had manifested himself in Jambudvipa.

1. INTRODUCTION TO ISMAILISM

The Isma'ills constitute the second largest Shi'i communtity after the Twelvers 

in the Muslim world and are now scattered in more than twenty countries of 

Asia, Africa, Europe and America. Isma'ilis got their name after Ja'far al- 

Sadiq's son Isma'il who according to tradition was appointed as Imam during 

his father's life-time (Chunara 1951:67). Subject to the threat of persecution 

the sons of Isma'il were forced to leave Medina and escaped to Syria. Besides 

Ismailism only the sect of Shi'a retained the fundamental concept of Imama 

concerning the permanent need for a divinely guided, infallible (ma'sum: from 

Arabic 'isma: a theological term meaning immunity from error and sin, attri

buted by Shi'as to the Imams) leader and teacher (Eliade 1987:116).

After the split, Isma'ilis continued to follow the successors of Imam Muhammad, 

son of Isma'il, through the centuries. Ismailism, during its long history of 

about 1200 years, became subdivided into a series of developments. These 

developments, according to Ivanow (1963:5), consists of "phases", some running 

parallel to others, and some developing in sequence directly or after a certain 

time-period. Since it is difficult to devise a satisfactory classification of 

the phases, the development of Ismailism can mainly be divided into following 

periods based on their headquarters (Chunara 1951) in:

S. Arabia (632-765 A.D.) 1st - 5th Imam

Syr i a (765-882 A.D.) 6th - 10th Imam Isma'ilis

N. Africa (882-1097 A.D) 11th - 19th Imam, Fatimid period Nizaris

Persia (1097-1818 A.D.) 20th - 45th Imam, Alamut period Qasimshahis

India (1818-1957 A.D.) 46th - 48th Imam

France (1957 - present) 49th Imam
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During 1094-1310 A.D. three major events took place (see appendix 1a + 1b).

1) After the death of al-Mustansir in 1094 A.D.', a major split occured which 

divided the Isma'ilis on the issue of succession. The followers of Nizar,
were.

eldest son of al-Mustansir, separated from the Fatimids and w-a-s led by 

Hasan-i Sabbah. They established a base at the fortress of Alamut in Iran, 

and came to be known as Nizaris. It was from Alamut and Iran that the Nizari 

Isma'ili Imams sent their missionaries (Pirs) to Sind, Punjab, Kutch, Gujarat 

and Kashmir. Their doctrine, mixed with Sufism, absorbed many hinduistic 

elements. Moreover, they accepted hinduistic terminology and style in their 

writings, gin3n (Ivanow 1963:174-181), and their sect became known under 

the name of Satpanth (1), and later, under their present name, Khojas (2) 

(for further details for the study of Khoja see Mujtaba Ali 1936).

The followers of Musta'li, younger son of al-Mustansir, gave rise to the 

Tayyibi mission in Yemen and emigrated to Gujarat in 1539 A.D. They came 

to be known as Da'udi Bohras (Enthoven 1920:201-203).

2) In 1164 A.D. the 23rd Imam in Alamut, on the 17th of Ramadan proclaimed 

the great Resurrection (Qiyama). He prescribed to his followers spiritual 

worship, reducing the importance of the Shari'a, thus giving priority to 

the esoteric interpretation of the ritual law (Hodgson 1955:148-169). 

Moreover, this event marked a shift in certain key roles of the doctrine 

of Imama. Consequently, the goal of the believer became the knowledge of 

the Imam. The religious outlook of the Nizaris, thus focus on absolute 

devotion to the Imam, taking a more personalised form. These two concepts 

i.e. the knowledge of Imam and the esoteric interpretation of Shari'a are 

focused in the whole ginan literature.

3) In Persia, after the death of 28th Imam Shams al-Din (d.1310 A.D.), a split 

arose in the line of the Nizari Imams: one line, the Qasimshahis, still 

exists and is represtend by the present Imam Aga Khan IV. The other line,

the Muhammadshahis became extinct at the end of the 17th century (Ivanow 1934>).

To conclude,"Ismai1 ism evolved over a long period and a wide area, and meant 

different things at different times and places" (Lewis 1970:138). The Nizari 

IsmailTsm or Satpanth in the Indian sub-continent, being an integral aspect of 

this movement, proves an example of this evolutionary nature of Ismail ism 

particularly in its adjustment of Hinduism. It was through Satpanth, that the 

Nizaris Ismailism was preached in India by various missioraries in the begin

ning of the 14th century (Ivanow 1936:20).
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2. NATURE AND STRUCTURE OF THE G1NAN LITERATURE

The purpose of the ginan was to teach and guide the followers of Ismailism 

(Ivanow 1963:1). The missionaries had to be acquainted with the local 

conditions and the language of the area in which they had their headquarters. 

Arabic was the language in Iraq and N.Africa, Persian in Iran and Indian 

vernaculars on the Indian Sub-continent.

The methods they adopted were based on two principles: one was their bold 

tactics in separating the meaning and spirit of Islam from its hard shell. 

The other was their effort to explain the ideals of Islam in the familiar 

terms of Hinduism, thus striving to make them good mu'min (believer) rather 

than Muslim, i.e. those who formally profess Islam (Ivanow 1948:21).

By following this strategy, the missionaries built a bridge between Ismailism 

and Hinduism allowing the new ideas to enter into the entirely different world 

of Hindu mentality. The best example is projected through the theory of Dasa 

Avatara. 'Ali, the first Imam, was introduced as the expected last avatara in 

this Kali Yuga, known as Naklahki (stainless)(3). The concept of the Imam was 

integrated with the Vaisnavite ideas regarding the descents of Visnu through 

the Yugas, as illustrated in Arati Moti. Moreover, Prophet Muhammad was 

identified with Brahma, and Fatima, daughter of Prophet, was identified with 

Sakti. Besides this the Hindu mythological figures like Hariscandra, Draupadi 

and Pandava brothers were taken as models of good behaviour and conduct.

The result according to Ivanow (1948:27), was that missionaries managed to 

weld two cultures into one, laying the foundation for a new cultural group 

which in itself bore the seeds of further great progress and potentialities.

Orally transmitted messages from the missionaries to the followers of Sat- 
panth is called ginan. The word ginan is derived from Sanskrit jnana meaning 

meditative or contemplative knowledge (Walker 1968:555). There are approxi

mately 800 gin3n of various length composed from the 13th century until the 

turn of this century, when the composition process ceased and the corpus was 

frozen. The earliest manuscript that records ginan is dated from 1736 A.D. 

According to Nanji (1978:12), the task of recording ginan in writing must have 

existed from the 16th century. These manuscripts were written in Khojki or 

Khwaja Sindhi script - an earliest form of written Sindhi. The oldest 
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evidence of proto-Nagri (Khojki) script are found on potsherds from a site in 

lower Sind dated to the 8th century A.D. However, Allana says that Isma'ili 

Khojas started using this script between 1051-1351 A.D. Khojki, used by Lohanas 

and Bhatiyas, originally seems to have been for business purposes and was 

continued by Isma'ili Khojas and Memnans (Khakee 1980:47). For writing Sindhi 

two types of alphabets are used: Perso-Arabic and Landa. Hindus employ the 

Landa or "clipped" alphabet (see appendix 2) described under the heads of Punjabi 

and Lahnda. Landa, in Sind is also called Baniya or Waniko, i.e. "mercantile", 

and is a most imperfect script. It is seldom legible to anyone expect the 

original writer (Grierson 1968:12 ; Masica 1991:443). Most probably Pir 

Sadardin named his community after the script Khojki, which his followers 

were able to read.

From around 1850 A.D. and onwards, ginan have been published in Gujarati 

script (Daftary 1990:442). The languages used in ginan are Sindhi, Multani, 

Punjabi, Kacchi, Hindi and Gujarati, and the language of the mystics, Saddhukada 

boli (Nanji 1978:9). The ginan are usually in verse, either in chaupai or doha 

forms. Each ginan contains a signature of its authors, in banita, also common 

in Sakta literature (Goudriaan & Gupta 1981:207). Ginan are sung or recited in 

Jama'at khana (4). Each ginan has its raga. However, there is no indidcation 

of raga in the published literature, and therefore, this is transmitted orally 

from generation to generation. A ginan verse mentions that missionaries have 

used forty two mode of rhythmic combination (Mahana Isma'ili santa Pira Hasan 

Kabir al-Din, year(?):133).

Many important works usally appear in two version, moto or vadho: large and 

nano or nindho: small, that is to say full and abridged form (Ivanow 1963:174) 

The larger compositions are called grantha and the shorter ones simply ginan. 
The titles of certain grantha indicate that the forms of these ginan were 

modelled on the classical works of the Indian literature, for ex: Girbhavali, 

Naklahki Gita, Athara Veda. Certain grantha contains appendix called Vel, from 

Sanskrit Valli (Nanji 1978: 20). The most popular Gujarat's folk dance tradi

tion of garba also includes list of the ginan. They are called garbi (5) (for 

the list of ginan see Ivanow 1963:176-181).

Two procedures have been adopted by the Isma'ili community for the distribu

tion of the ginan. First, all the ginan belonging to the same author are 

collected in separate books. Second, ginan are grouped according to themes. 

The book from 1975 "Apanu glnana sahitya", text book for a religious school,
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groups them as follows for ex:

1) Qur'an and ginan
2) Pillars of Islam
3) Concept of Imam
4) Ma'rifah (6) (mystical knowledge) in ginan

5) Religious ceremonies

3.1 THE GUJARATI TEXT OF ARATI MOTI

(R)

=wpil<3 oviltd^thinil H'ifl ddd

3(Vit4 ^.)

Si £2 fid iboii VIM,
wi 59 dd or d^y <lii;
’dRdl £1-^ ’ dha'Sl <v»u$. 3.
Si 59 W • Wld yd yadSl,
W Qte ■ Mim-wURdl. 3.
Si59 'idt ’-HlRrfl 3WI <rjJ3Cdi dUltT,
dlR ^dd-INl ^<lSl iptf i=-W did duJl'^ ^IddR-^lRdl. 3 
2)59 dlR dR filled

■ui:u Rian diO^u-^URdl. v
Sl59 =Udl dRi
wur' ois luj ' -mm-wiRdl. "u
Sl5? <hjn 'URni^ ShTJU
dd Xd Hd 34^
Sl59 u(l59 "IRdl ?ldl a^ini dUilI,
-dt’4 c-(lui £<lSl diq-Hd

RRl *HddR-wiRtfl. t9
SI59

did Ss^l^ly Rtwl dl^U-aHRdl..
SI59 ^Udl did dRddl,

wrr ok. W
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«dM lllMPl 
dd Md Ud SJVl U^-»URrfl. 1<>

5i£? an^tfl ^iiMl^ixi ^tlX qUiif,
<A p C-tlUl &41SI Md£> Up* wmdlR-»llldl. 11

. wlsn «A ■ ul $ngq
dd Ri«d di^u-wid!. 11
Si?j =hvu ^Udt diii d’klm,
WHIR Ql6 W 4V°lhlV., Mim-wiRrfl. 13
Sl£) <^3l ^14 <H <jfl<^, 
dd Md : Ud 21V1 1Y
wlt9 5ii4l ’diRdl Jua^ofui dditf,

^4 M<bu Sih SIQJd IM

Sl£) Midi,
»UR ’4V? y^lild di^wn-’uuvU. V

5l£) a)iUR =U Qllfef,
»lT/-4la>U add cRdl Ipldl d ^Id-Wldl. 113

S|£7 »ld£G Mlwl disc’d 4l<h>,
athtn ^[l. £<(ldl ai^-widl. Id

5l£) yui’n UlUWRl^l 51111 QlllT, 
»ld\l dMuJj

Misjl dlldll ^aiMii^l-wnidl. It

5l£2 Wd 2Rdl <aw . Hd Uldl, 
rli d5l jj 1 <=(l*h <Qvi<a nd-wui4l. i«

Sl£) Sldi^lRl d5l $1^1 5liil qiuj,

»»pi 11^1 ttldlU-willdl. 11

Sl£) yi>rz sJIqj d5l </4i Si^quiJ,'
Si »U1<41 ‘4ll 3UtP-»U1d1. 11
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3.2 TRANSLITERATION OF ARAB MOT!

Eji jahera deva jampudipama betha, 

bhaga jinuka gura najaresu ditha; 

arati kije nakalahki tamari.(1)

Eji khata darasana suna pujae, 

amara bheda koi virale paya.arati.(2)

Eji peli arati karta jugama huire vadhai, 

cara rupa lidha harie maccha kaccha vara narasimha avatara.arati.(3)

Eji cara rupe cara danava saiphareya, 

to panca karodisu raja pelaja taria.arati.(4)

Eji ruga vedana vara varatea, 

amara bheda koi rikhisare paya.arati.(5)

Eji juga paramane japa sodhine lije, 

tana mana dhana gurane carane dharije.arati.(6)

Eji biji arati treta jugaml huire vadhai,

trana rupa lidha harie vayamana farasirama, rama avatara.......arati.(7)

Eji trana rupe trana danava samhareya, 

sata karodisu raja haricandra tarea.arati.(8)

Eji jujara vedana vara varataya, 

amara bheda koi rikhisare paya.arati.(9)

Eji juga paramane japa Sodhine lije, 

tana mana dhana gurane carane dharije.arati.(10)

Eji triji arati duapara jugama huire vadhai, 

be rupa lidha harie kanaji budha avatara arati.(11)
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Eji be rupe be danava samharea, 

nava karodisu raja jujesathana tarea.arati.(12)

Eji sama vedana vara varate.ya, 

amara bheda koi rlkhisare paya.arati.(13)

Eji juga paramane japa sodhine lije, 
tana mana dhana gurane carane dharije.arati.(14)

Eji cothi arati kalajugama huire vadhai, 
eka rupa dhariya hari eka danava samharase.arati.(15)

Eji amara bheda koi rikhisare paya, 
bara karodisu pJra sadaradin tarea.arati.(16)

Eji athara veda paramane tame calo mora bhai, 
ajampia jampa vina mugati na hoya.arati.(17)

Eji anahada vaja vajintra vaje, 

akala sarupa dekhi dun!ya laje.arati.(18)

Eji satapantha dharama aradho mora bhai, 

ananta karodi jivane huire vadhai;
te dhani taranara avea jugamahi.......arati.(19)

Eji bhajana karata laja mata dharana, 

to tame kara liyo nTramala mana.arati.(20)

EjT cetanahara tame ceto mora bhai, 

juga paramane raha batai.arati.(21)

Eji sanja sibhu tame japo merebhai, 
e arati pir sadaradine gai.arati.(22)
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3.3 TRANSLATION OF ARATI MOT!

1) Manifested Lord (god) sat in jambudvipa

The teacher is seen by one who is fortunate;

Let the arati be performed of you the nakalanki.

2) The six principal dars'ana cause us to worship emptiness, 

The immortal secret was attained by some brave (person).

3) In the Krta Yuga, celebrate the first arati

Hari took four forms - matsya, kurma, varaha and narasimha avatara.

4) In four forms, (he) destroyed four demons, 

so five crores were saved by king Prahlada.

5) The Rg Veda was the sacred scripture (for the Krta Yuga), 

The immortal secret was attained by some rsis/sages.

6) Having searched for the Japa according to the Yuga, take it! 

Place your body, mind/heart and wealth at the feet of Lord.

7) In the Treta Yuga, celebrate the second arati,

Hari took three forms - Vamana, Parasurama and Rama avatara.

8) In three forms, (he) destroyed three demons, 

seven crores were saved by king Hariscandra.

9) The Yajur Veda was the sacred scripture (for the Treta Yuga), 

The immortal secret was attained by some rsis/sages.

10) Having searched for the Japa according to the Yuga, take it! 

Place your body, mind/heart and wealth at the feet of Lord.

11) In the Dvapara Yuga, celebrate the third arati,

Hari took two forms - Krsna and Buddha avatara.
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12) In two forms (he) destroyed two demons, 

nine crores were saved by king Yudhisthira.

13) The Sama Veda was the sacred scripture (for the Dvapara Yuga), 

The immortal secret was attained by some rsis/sages.

14) Having searched for the Japa according to the Yuga, take it! 

Place your body, mind/heart and wealth at the feet of Lord.

15) In the Kali Yuga, celebrate the fourth arati, 
Having taken one form, Hari will destroy one demon.

16) The immortal secret is attained by some rsis/sages, 

twelve crores were saved by Pira Sadardin.

17) Oh my brothers, act according to the Athara Veda,

there is no liberation without repetition of the unutterable Japa.

18) Unlimited musical instruments play tunes,

Having seen the mystery of his manifestation, the world is shamed.

19) Oh my brother, worship the True path, 

unlimited crores of souls have been felicitated, 

The Lord Saviour has come in the Yuga.

20) Do not bear shame/modesty while doing adoration (singing prayer songs), 

then you make your heart pure.

21) Beware, Oh my brothers,

the one who warns has shown the path, according to the Yuga,

22) Oh my brothers, repeat evening and morning, 

Pira Sadardln has sung this arati.
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3.4. ARATI MOTI: AN ANALYSIS

Arati, is derived from the Sanskrit word, aratrika. Turner (1973:59) describes 

it as "the ceremony of waving a lamp in front of an image at night. Danielou 

(1991:381) places the waving of lights under the accessories of worship and it 

stands for the discarding of the object of thought which is the inanimate world.

The ginan Arati exists in two forms: nani, shorter (A) and moti, longer (B). 

Both are written by Pir Sadardin (ca 1322-1416 A.D.). A and B (Mahana IsmailT 

santa Pira SadardTna,1960:1-3), are sung in the Jama'at Khana before the evening 

prayers. A consists of 10 verses and is more frequently sung than B, which has 

22 verses. Both are written in Gujarati and have similar themes: the concept of 

the Imam and his manifestation. A deals with the Imam's manifestation in Sheter 
dvipa (Persia) and B with the Jambudvipa (India). Version'B, being more 

descriptive, deals with the Hindu traditional theory of Visnu's avataras, the 

Yugas and the Vedas. It is therefore suggested that: either B is older than A, 

or A is an abridged form of B. The common thing which we find in A and B is 

that the Six Schools of Philosophy (six darsanas) are condemnd by the Pir as 

they lead to the worship of emptiness.

Version B starts with the proclamation that the manifested Lord is sitting in 

Jambudvipa and that the Lord is Naklanki or Nishkalahki - "stainless", 

perfectly pure. This is the usual epithet of the Imams, used by the Shi'a. 

They maintained that the Imam, as the divinely appointed and guided leader and 

teacher of the community, must be immune from the sin and error (Van Donzel et. al. 

1973:182). Then it goes on to the traditional distribution of the 10 main 

cyclic incarnations in the four Yugas. The order and names of the avataras are 

the same except in the Kali Yuga, where Naklanki (the Imam) is the only avatara 

of Visnu. This differs from the Hindu tradtion, where Buddha accompanies Kalki 

which is yet to come (Danielou 1991:181).

In verses 5, 9, 13 - line no. 2, according to the Pir, the eternal secret is 

achieved by some sages. This might refer to the partial incarnations, who are 

said to maintain, complete and interpret the revelation (Danielou 1991:165). 

In verses 6, 10, 14 and 17 the word Japa refers to a mantra known as bol, 

sabda or ism-i-azam, which is given by the Imam of the time to his followers. 

Verses 17 & 18 states the mystical category of ginan. The emphasis is on the 

practise of the Japa as a mean to attain the vision of the Lord. This is achiev

ed through the sumiran of the Japa. Various types of sounds and tunes are heard 
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when dhyan and Japa becomes one and the practitioner is said to have reached 

the highest state (Pira Shamshudina,. 1969:290).

The text Arati Moti contains only a few tatsama words. From Arabic: dunya 

and from Persian: Pir Sadardin. The word amara is found both in Sanskrit and 

in Arabic. This is yet another example of Hindu influence in ginan literature.

According to Saktipanthis (8), each Yuga has its preacher or bhakta. In the 

Krta Yuga, it was Prahlada, in the Treta Yuga Hariscandra, in the Dvapara Yuga 

Yudhisthira and in the Kali Yuga it was Balarama or Balabhadra (Enthoven 1922: 

227). The first three mythological figures appear in the ginan but instead of 

Balarama Pir Sadardin places himself as the saviour (converter?) of 12 crores 

of souls.

The Kali Yuga ends with the statement that the Lord saviour (Imam) has come in 

this period, and by following the true path, the heart becomes pure. In Kali 
Yuga, Hari (Imam) will destroy one demon. This can be interpreted as 'Ali the 

Imam destroying Kalinga the embodiment of evil (Nanji 1978:113). Consequently, 

the effort to make Islam recognized as the religion of the final period, Kali 

Yuga, was achieved.

4. CONCLUSION

According to Hindu tradition the tenth avatara, Kalki, will appear riding a 

white horse and holding a sword blazing like a comet (Danielou 1991:181). 'Ali 

has also been praised for his two-edged sword called Dhu al Faqar, which was 

given to him by the Prophet. The sword is personified with 'All's strength. 

Moreover, it was used as a symbol for the power and sincerity of rulers (Eliade 

1987:208). Together with sword, 'Ali is also attributed with a horse called 

Dul Dul (Pir Hasan Kabirudin year(?):65, v.12-14). Thus the comparison between 

Kalki and 'All fits very well, when the Pir identify them with each other. 

Hence, the purpose for writing Arati seems to be achieved by Pir Sadardin.

5. SUMMARY

In this paper the ginan Arati Moti was choosen to illustrate how the Nizari 

pirs used Hindu mythology and language to explain certain aspects of their 

teaching on the Indian sub-continent.
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6. NOTES

1) Satpanth, the True Path , is the name of a_sect of Islam forming a kind of 
transition from Islamic doctrine of the Shi'ite type, to Hinduism chiefly 
Tantric aspect. Satpanth is divided into two main branches: the Khojas and 
the Satpanthis. Khojas are the followers of Aga Khan and Satpanthis follow 
the Pits who are descendants of Imam Shah (d. c. 16th century).

2) Pir Sadardin converted large number of Hindus from Lohana caste and gave 
them the name of Khoja, derived from the Persian Khwaja meaning Lord, 
master or merchant. This name corresponded to the Hindu term thakur also 
meaning master by which the Lohanas were addressed before conversion.

3) Nishkalaiiki from Sanskrit nis + kalanka meaning stainless.

4) A Persian word meaning house of assembly. The term is used to denote the 
center of communal religious and social activity among the Nizari Isma'ili. 
The first Jama'at Khana was established by P?r SadardTn at Kotpa in Sind, 
and he appointed the mukhi (leader) from Sanskrit miikhya meaning chief.

5) Garbo is the earthern stand in the temple compound intended for holding 
lamps lit on certain festive occasion, accompanied with religious dancing 
in honour of deities. From this the name garbf is applied to the religious 
songs which are sung on such occasions. The term is used mainly in Gujarat.

6) A Sufi term used for mystical personal experience. The ginan under this 
group describe the ultimate purpose of a human being i.e. the union with 
God. These ginan are very popular and emotional. They are usually recited 
before the early morning meditation.

7) Sahetar dvipa (properly sveta dvipa) was indentified with many places, 
one of them is Persia. See Walker 1968:468. Vol. 2. "Svetadvipa".

8) The Lohanas who belonged to Sakti cult, retained some of their older 
practises after conversion to Ismailism.
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7. APPENDIX 1a. ISMA'ILI/FATIMID imams

‘All b. Abl Talib (d. 40/661)
t--------------------------------------------------U--------------------- ,

1 Hasan (d. 50/670) 2 Husayn (d. 61/680)
I ’ I

HASAN1DS 3 <A1I Zayn al-‘Xbid!n (d. 94/712)
i---------“---------------------------- 1----------------- 1

4 Muhammad al-Baqir (d. 114/732) Zayd (d. 122/740)

ZAYDIS

I--------------
6 Isma‘Il

I 
isma‘ilis,

7 Muftammad -

8 ‘Abd Allah
| >

9 Ahmad

10 Husayn —

FATIMIDS

5 Ja‘far al-Sadiq (d. 148/765)

Musa al-Kazim (d. 183/799)

‘All al-Rida (d. 203/818)

Muhammad al-Taql (d. 220/835)

‘All al-Naql (d. 254/868)
Hidden |
Imams Hasan al-‘Askari (d. 260/873)

Muhammad al-Muntazar (went into concealment)
’ I - ’

ITHNA ‘ASHARIS (TWELVERS)

billah (d. 15 Rabl‘ I 322/5 March 934)al-Mahdl11

12 al-Qa’im bi-Amr Allah (d. 13 Shawwal 334/15 May 946)

13 al-Mansur billah (d. 28 Shawwal 341/18 March 953)

14 al-Mu‘izz li-DIn Allah (d. 11 Rabl‘ I 365/18 Nov. 975)

15 al-‘Az!z billah (d. 12 Ramadan 386/28 Sept. 996)

16 al-Hakim bi-Amr Allah (d. 27 Shawwal 411/13 Feb. 1021). . . DRUZES
I

17 al-Zahir li-l‘zaz Din Allah (d. Safar 427/Dec. 1035 or Jan. 1036)

18 al-Mustansir billah (d. 18 Dhu al-hijjah 487/29 Dec. 1094)
1------------------------1--------------------------*1

19 Nizar 19 al-Musta‘H billah (d. 495/1101)
| 20 al-Amir bi-Ahkam Allah (d. Dhu al-aa‘dah

NIZARIS 524/Oct. or Nov. 1130)
,------------------------------------------- 1—,

al-Hafiz as regent until 525/ 21 al-Tayyib (b. Rabi I 524/1130, went
1131*(d. 544/1149) into concealment)

MUSTA‘LI-TAYYIBIS

al-Zafir (d. 549/1154)

al-Fa’iz (d. 555/1160)

al-‘Ad!d (d. 567/1171)

Hidden Imams

(Dawr al-satr)

(Poonawala 1977:363, Appendix 2).
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NIZARI imams7. APPENDIX 1b.

Da ‘Is 
and
Lords <
of 
A1amu t

Hasan-i Sabbah (d. 518/1124) 
1 *

Buzurg Ummld (d. 532/1138)

Muhammad (d. 557/1162)

19. Nizar (d. 488/1095)
20. . J.   122

21. . J.

1
22. . . .

1

Imams of ’ 
qi yamah

Imams of 
satr

— T
23. Hasan II

24. Muhammad
1 

r 25. Hasan III

26. Muhammad
1

27. Khurshah

28. Muhammad

(d. 561/1166)

II (d. 607/1210)

(d. 618/1221)

III (d. 653/1255)
2 

(surrendered in 654/1256)

Shams al-Dln (d. 710/1310) 
____________ 1_________________

29. Qasimshah (d. 772/1370)

QASIMSHAHIS

29.

30.

1
Mu’minshah (d. 738/1337)

1
Muhammadshah

MUHAMMADSHAHIS

1 Imams 20-22 are not recognized 
”Furu‘ al-shajarah al-lsma‘lllyah.'

2 Muhammadshahls add the name of
27 and 28, see ibid.

Ind i a 
(northwest)

45. Khalil Allah (d. 1232/1817)

46. Shah Hasan ‘AIT, Aghakhan 1
(d.*1298/1881)

49. Karim, Aghakhan TV, 
(accession in 1377/1957)

33. Radi al-Din
■ I

34. Shah Tahir al-Husaynl al-
DakanT (d. ca. 952/1545)

India 
(south)

Z

. 42. Amir Muhammad Baqir (h. 1179/
1765) This line of Imams
terminated with Amir Muhammad.

by the Muhammadshahls, see Taniir

Ahmad al-Qa’lm between the imams

(Poonawala 1977:371, Appendix 4).
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7. appendix 2. The Alphabet

R
om

an
 ch

ar
ac

te
rs

.

1°
S 
a

Jg. 
f 
*
p 
s Sh

ik
ir

pn
ri

.

Sa
kk

ar
.

TbattIi.

It a

Maikoms.

Se
w

hi
nI

 Bh
A

bh
ir

ls.

So
ut

he
rn

 La
hn

ri
i.

La
bl

ni
*.

•1
w

A

H
a.

id
ar

i.b
id

.

ka X -n. 7l A OX <v k -YK 4 3
kha 4 S Y' r> A 4 b

ga X X X oj dl X 0l p: 0| ’I vu

vg* n Ol >1 3X •32 X X >1
ffha EF ’3 3* 13 H '’I X »l 3| Zq ?: 11 wX >Vt

na 5- VA- V 1/ x< V, V *0 -x*. 3- 9/ V
chd T Y 3> ■uj n H CL o-v c/*

chha ST «> £r *-M. nJ IxZ Yo "H- V, -o T U_ -y“
Jo 131 n, 31 D> ’a >> n fro 3v<#l

JJo <4 x>> «? 7- a~> 3^°

jka 5T n 3) TV 3\ X) <n 3? 3 f\ A rO 3t n

na 57 *3; x n <n \% V. a--. 3: 69 3;

fa 7 z z t. I ■ I 1z “T. c =5 B o

fra z % I b X ~z X =<A ■x- 3 ^)

fha y Zj Zj 1 •v b v "V L Z/ k 3 c

ro 5 \\\ 3 1 31 ■y* )» O Vi: •7" D X
dda ? 4, 4. t <G 3 T I Iz

dra f -3 d Ip V Zr- T? O '^n
dha (j t *v b V T>> U> ~u> u> V n»- "u

na ■nr m Hi m ”2 i/" 1)1 S£ %X.' •>- »i irl

(Grierson 1968:16, Vol.8, part 1).
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Errata & Addendum

Page

1

3

4

9

10
11

12

13

Line

2
3
7
8
21
31
14
33
2
3
10
11
22
12
13
11
8
11
2
3
6
7
7
8
14
25
8
9
13
14
16
24
25
8
8

Typed

ginan
Sub-continent
Naklanki
Imam
Ismai1 ism
Qasimshahi s 
Dasa
Khwaja
I sma'i1i
Lohanas
Pira
Sadardin _ 
Pira Hasan Kabir al-Din 
r sis
Japa
Athara_Veda
Sadardin
Sheter dvipa
Shamshudi n 
d^ni ya 
Shakti panthis 
Treta
Hariscandra 
Yudhisthira 
'Ali
Pir Hasan KabTrudin
Khoja 
thakur
Nizari Isma’ili 
kotra
Garba 
sveta dvipa 
Svetadvipa 
prakas_ 
Samsudin

Should be

g'TnJn (*) 
sub-continent (*) 
Naklanki (*)
Imam,(*)
Ismai1ism_(*)
Qasimshahis
Dasa
Khwaja £*)
Isma’ i 1 i
Lohapas (*)
PTr(* except in Gujarati text) 
Sadardin (* except in Guj. text) 
Pira Hasana KabTradTna
His (*)
Japa (*)
Atharva Veda (* except in Guj.text)
SadardTna (in Guj. text)
Senhatara dipa (*)
ShamshudTna
dunya
SaktipanthTs
Treta
Hariscandra
Yudhisthira
’ A1T ’(*)
Pira Hasana Kablradina
Khoja
thakur
Nizari Isma’ili
kotf a
Garbo
(veta dvipa
SvetadvTpa
prakas'a
SamsudTna

(*) = Throughout the paper.

Page 11, L.11: There are two different views on senhatara dipa. Ivanow 
(1948:111) "Seheter-dip, the 'Northern continent', is one of the traditional 
dvipas of the Hindu cosmology, so called because it has the form of the 
seheter fruit (also called shetur). The name is usually applied to Persia 
& Iraq". Nanji (1978:163) "Sahetar dvTpa (properly sveta-dvTpa) was 
indentified with many places, one of them being Persia".

Page 12, L.3: "....tatsama words, i.e. Narasiipha, Veda,_Sama, Treta, in 
comparison to the amount of tadbhava words, i.e. Jampudipa, Vayamana, HarT- 
candra, Jujara, duapara,_& athara^ The loan words from Arabic & Persian 
dunya and from Persian Pir Sadardin".


